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THE MEHERABAD GATHERING 


aS 


On July 10, 1958 
‘rom Mani’s notes we hear: 


The highlight was the 10th of July gathering in Meherabad, consisting 
a selected number of Baba-lovers, mostly men, invited from various 
varts. Beginning with some 75, the number grew till it reached over 200. 
Among the very few women invited were the Maharani of Baroda and the 
\ani of Kurudward . . . Baba greeted the group in Meherabad on 9th after- 
1oon, when he also gave darshan to his Arangaon villagers. That evening 
he Baba-gathering saw the lovely films of his 1956 Sahavas in the U.S. and 
he one taken in Andhra during his mass darshan, 1954. 


At the hour of midnight Baba’s ‘““dhuni” fire was lit, in accordance with 
us wish. And almost immediately after, the rains came, breaking the long 
Iry spell that threatened famine in Ahmednagar district; reviving the farm. 
rs’ hopes and gladdening the heart of the scorched countryside. When Baba 
eft for Meherabad on the wet chilly morning of the 10th, the trees and 
sarden were looking so much fresher, and the birds were loudly telling 
veryone about it, perhaps they were also proclaiming the fact that he was 
ooking specially beautiful that special morning. 


As Baba entered the packed meeting hall at Meherabad, two of his lovers 
vere allowed to garland him. He took off the garlands and placed them on 
he little table by his side. Not unnaturally, all found themselves edging 
loser, to be near as possible to the Beloved. At Baba’s gesture Eruch called 
put that they should not crowd, adding “The Spaceless One wants some 
pace!” 


, Drinking in every moment ot his beloved company, they sat betore 
um, while he talked with them, joked with them, discoursed with them, in 
he way only Baba can do. The sky being overcast, it was rather dark inside 
he hall, and Baba had the verandah curtains rolled up to admit more light, 
xplaining that in the dark he could not catch those who might be dozing! 
And so later when it grew darker and lights had to be brought in, there was 
| spontaneous burst of laughter from all... 


Baba told them to sing bhajans and perform his arti, as this was their 
ast chance; adding “But only up to 9 o’clock. After 9, no bowing down, 


no garlanding, no embracing, no photos. The main thing I give today is m 
Universal Message, which I want you to listen to carefully and take in wit 
all your heart.” When the bhajans began Baba took both the garlands fror 
beside him and garlanded himself. 


Before the Message was read out, Baba had Dr. Donkin recite the Pas 
vardigar Prayer in English, followed by translations in Telegu, Hindi an 
Marathi, etc. Baba asked the group to forget everything during its recitz 
tion except the words and BABA. After the Prayer of Repentance, Bak 
said that as the Ancient One He had the divine authority to forgive anyor 
anything ... Then came the moment when his timeless Universal Messay 
was read out by Eruch, followed by Baba’s last discourse: ‘God Alone Is 
When someone asked if the Message could be given out to all, irrespective « 
whether they knew and loved Baba or not, Baba said yes. It was universa 
and was for all. At a quarter to 11, Baba declared it was 11 o’clock “Bal: 
time,” and left for Meherazad. 


Meher Baba’s Universal Message 


I have come not to teach but to awaken. Understand therefore that 
lay down no precepts. 


Throughout eternity I have laid down principles and precepts, but ma» 
kind has ignored them. Man’s inability to live God’s words makes the Aw 
tar’s teaching a mockery. Instead of practicing the compassion He taug!: 
man has waged crusades in His name. Instead of living the humility, puri’ 
and truth of His words, man has given way to hatred, greed and violenc 


Because man has been deaf to the principles and precepts laid down 
God in the past, in this present avataric form I observe silence. You ha/ 
asked for and been given enough words—it is now time to live them. “| 
get nearer and nearer to God you have to get further and further away fre) 
“T,” “my,” “me” and “mine.’ You have not to renounce anything but yoo) 
own self. It is as simple as that, though found to be almost impossible, Iv} 
possible for you to renounce your limited self by my grace. I have come } 
release that grace. 


I repeat, I lay down no precepts. When I release the tide of Truth whil 
I have come to give, men’s daily lives will be the living precept. The wos 
I have not spoken will come to life in them. 
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I veil myself from man by his own curtain of ignorance, and manifest 
ny glory to a few. My present avataric form is the last incarnation of this 
2ycle of time, thence my manifestation will be the greatest. When I break 
ny silence, the impact of my Love will be universal, and all life in creation 
will know, feel and receive of it. It will help every individual to break him- 
self free from his own bondage in his own way, | am the Divine Beloved 
who loves you more than you can ever love yourself. The breaking of my 
silence will help you to help yourself in knowing your real Self. 


All this world confusion and chaos was inevitable and no one is to blame. 
What had to happen has happened; and what has to happen will happen. 
There was and is no way out except through my coming in your midst. I 
had to come, and I have come. | am the Ancient One. 


Share With Me In My Final Work 


My recent trip to America and Australia will remain my last visit to 
the West. This was one of two points which I made very clear durirg my 
sahavas there. The second point is also applicable to my lovers in the East. 
And that is, that henceforth none should expect or seek from me any dis- 
-ourses, darshans, sahavas or interviews. 


This is because the time for the breaking of my silence is nearer than 
ver before, and I must complete everything in that connection within six 
nonths, from 14th July 1958. I may also have to drop my body. 


During the three recent Sahavas congregations in India, America and 
Australia, I entrusted a particular duty to one of my men in each of these 
-ountries. Special instructions and orders have been sent to those who at- 
ended my Sahavas in America and Australia, and I am giving certain in- 
tructions to a number of my lovers here in the East. 


' To share with me in my final work during the next six months, all who 
hink of me should try to love me more and more, and should not fail to 


arry out the principal orders that I may have given them. 


God Alone Is 


Infinite consciousness is infinite. Thus it can never lessen at any point 
n time or space. Infinite consciousness, being infinite, includes every aspect 
f consciousness. Unconsciousness is one of the aspects of infinite conscious- 


ness. Thus infinite consciousness includes unconsciousness. It sustains, cow 
ers, pierces through, and provides an end to, unconsciousness—which flow: 
from and is consumed by infinite consciousness. 


In order to assert infinite consciousness unequivocally, I declare that_ 
have infinite consciousness; and I can do this most emphatically because. 
am infinite consciousness. I am everything and I am beyond, beyond every 
thing. 


I am ever conscious that I am in you, while you are never conscious the 
I am in you. Daily I support you and share your consciousness, Now | wari 
you to uphold me and share my consciousness one day. 


Man, being unconscious of actually possessing the never-ending, cor| 
scious experience that God is everything and all else is nothing, feels every) 
thing is: Air is. Water is. Fire is. Earth is. Light is. Darkness is. Stone is. Irc: 
is. Vegetation is. Insect is. Fish is. Bird is. Beast is. Man is. Good is. Bad i: 
Pain is. Pleasure is. Thus there is no end to all else that is, until he arrives 
“nothing is” and instantaneously he realizes “God Is.” 


[t is not easy for man to accept and keep on accepting, under all circuny} 
stances, that God is. Even after his firm acceptance that God is, it is si 
premely difficult, though not impossible, for him to realize what he h. 
firmly accepted. Realization means that instead of being fully conscio» 
that he is man, man becomes fully conscious that he is God, was God, hi 


always been God and will ever remain God. 


Knowingly or unknowingly, man is ever seeking the Goal, which is «| 
realize his true Self. The very nearest and innermost to man is his Soul, bir 
the fun of it is that he feels far, far away from it. There appears no end | 
his journeys towards the goal, through the numberless highways and br) 
ways of life and death; although in fact there is no distance at all to cove) 
Having achieved full consciousness as /man, he has already arrived at }) 
destination, and now possesses the capacity to become fully conscious || 
his soul. Still he is unable to realize this divine destiny, because his consciow| 
ness remains completely focussed on his perverted, limited, finite self—t 
mind—which ironically has been the medium of achieving consciousne} 


Before he can know Who he is, man has to un-learn the mass of illuse» 
knowledge he has burdened himself with on the interminable journey fre 


unconsciousness to consciousness. It is only through love that you can beg:| 
to unlearn, thus eventually putting an end to all that you do not kno 


God-love penetrates all illusion, while no amount of illusion can penetrate 
God-love. Start learning to love God by beginning to love those whom you 
cannot. You will find that in serving others you are serving yourself. The 
more you remember others with kindness and generosity, the less you re- 
member yourself; and the less you remember yourself the more you forget 
yourself. And when you completely forget yourself. you find me as the 
source of all love. 


Give up parrotry in all its aspects. Start practicing whatever you truly 
feel to be true and justly to be yust. Do not make a show of your faith and 
beliets. You have not to give up your religion, but to give up clinging to 
the outer husk of mere ritual and ceremonies, To get to the fundamental 
core of Truth underlying all religions, reach beyond religion. 


Through endless time God’s greatest gift is continuously given in s1- 
lence. But when mankind becomes completely deaf to the thunder of His 
Silence, God incarnates as man. The Unlimited assumes the limited, to shake 
Maya-drugged humanity to a consciousness of its true destiny and to give a 
spiritual push to the world by His physical Presence on earth. He uses the 
body for His universal work, to be discarded in final sacrifice as soon as it 
has served its purpose. 


God has come again and again in various forms, has spoken again and 
again in different languages the same one Truth—but how many are there 
that live up to it? Instead of making Truth the vital breath of his lite, man 
compromises by making over and over again a mechanical religion of it— 
as a handy staff to lean on in times of adversity, as a soothing balm for his 
conscience or a as tradition to be followed in the footsteps of the past. Man’s 
inability to live God’s words makes them a mockery. How many Christians 
follow Christ’s teaching to ‘turn the other cheek’ or ‘to love thy neighbour 
as thyself?” How many Muslims follow Mohammed’s precept to ‘hold God 
above everything else?” How many Hindus ‘bear the torch of righteousness 
at all cost?? How many Buddhists live the ‘life of pure compassion’ ex- 
pounded by Buddha? How many Zoroastrians ‘think truly, speak truly, act 
truly?’ 


God’s Truth cannot be ignored; and thus by mankind’s ignorance and 
weakness a tremendous adverse reaction is produced—and the world finds 
itself in a cauldron of suffering through wars, hate, contlicting ideologies, 
and nature’s rebellion in the form of floods, famines, earthquakes, and other 


disasters. Ultimately when the apex is reached, God manifests anew in 
human form to guide mankind in the destruction of its self-created evil, 
that it may be re-established in the Divine Truth. 


My silence and the imminent breaking of my silence is to save man- 
kind from the monumental forces of ignorance, and to fulfill the divine 
plan of universal unity. The breaking of my silence will reveal to man 
the universal oneness of God, which will bring about the universal brother- 
hood of man. My silence had to be. The breaking of my silence has to be 
—soon. 


IMPRESSIONS OF THE AUSTRALIAN SAHAVAS 
A WITH MEHER BABA AR 


by Evste M. SMart 

During the Australian Sahavas in 1956, Baba said he was holding 
Sahavas in India in November, 1957, for his lovers in the East and West. 
Baba had told many they “must” come, and a list was compiled of all 
who had agreed to attend, all who would come to India to the Sahavas 
promising ‘to love and obey Baba.’ “Sahavas” means ‘God’s Divine Love 
- being received with love by His lovers.’ | 


Eventually we were told that Baba would hold a separate Sahavas fow 
the Westerners; at Myrtle Beach in America in May, 1958, and in Aus- 
tralia in early June. Many people from Australia had planned to go te 
India, but when we learned that our Beloved Baba would visit Australia: 
we rejoiced; as now others would have the opportunity to attend the Sahavai: 
who were unable to visit India. It would also be a wonderful experienc 
for the children to have Baba’s Presence for several days. 


_ We had received messages that the/ Master’s physical condition way 
very poor, but regardless of this he would give the Sahavas as planned) 
When Francis Brabazon was told of the Australian Sahavas, he had te! 
obtain a suitable place to hold it. As it is cold in the southern parts ov 
Australia in winter, it was thought to hold the Sahavas in the warme 
climate of Queensland. 

Francis obtained a beautiful property about 75 miles north of Bris 
bane, the capital of Queensland—a pineapple farm of 80 acres on Ki’ 
Mountain, with glorious panoramic views of patterned farmlands, distam 
mountains, winding rivers and the Pacific Ocean. Francis, with helper 
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rom Sydney, Melbourne and Queensland, worked feverishly to have this 
ite made ready in time to welcome our Beloved Baba and his mandali. 
"his included road building and also accommodations had to be provided 
or more than 50 people who came from Victoria and New SouthWales, 
o stay the week at Kiel Mountain. The original farmhouse was moved 
o a site lower down the hill to be used as the women’s quarters and cook- 
1g house, and a new building was built on the old farmhouse site for Baba 
nd the mandali. The men guests were accommodated in tents on another 
ycation near the main entrance drive. 


To have everything completed by 3rd June, Francis and his helpers 
rorked day and night building the house for Baba and the mandal1; work- 
1g often in the rain, as the cyclonic rains came late this year. The workers 
rere very tired as they labored till late into the night of 2nd June; but 
t last they were satisfied with all the arrangements for the comfort of 
aba and his mandali, and the accommodations of the guests. Most people's 
erves were like a taut string, sensitive and ready to break at the least 
ritation. The tension was mounting, and as guests arrived they sensed 
his atmosphere of bustling activity and nervous expectation, 


All the guests had arrived by Monday, and had settled into their 
uarters. The work of preparing meals, cooking, sweeping, woodchopping, 
ishwashing, etc., had been allocated to guests on a roster system. The 
uins that had made the paths and roads sticky with mud had vanished, 
nd Tuesday 3rd June the sun shone. We had been advised to expect Baba 
yme time after 11 a.m. There was much eager bustling that morning; 
reals had been prepared ahead, and all were ready early and looking to- 
rards the road for the first glimpse of the cars bringing Meher Baba and 
he mandali. The men had been told to be at the farmhouse to welcome 
aba, but they were caught unawares when they heard cars approaching 
yeir tents, as Baba had arrived earlier than they expected. The first hint 
1e people at the farmhouse had of Baba’s arrival, was the scurrying of 
en racing down the hill, shouting “He’s here, He’s here, Baba’s here!” 


It was 11:40 a.m. when Baba arrived at Kiel Mountain. We were all 
athered outside the farmhouse, which is below the road which winds to 
1c house prepared for Baba. Faces were beaming with joy as we excitedly 
ved our welcome to Baba in the car, as he was driven slowly towards 
1¢ house by John Bruford. Francis and Bill LePage followed in other cars 
ith the four mandali. 


The flag of seven colours, sent out from India by Mani, was flying from 
the flagpole a few minutes after Baba’s arrival, and Baba sent down word! 
to the farmhouse for all to come up to the meeting hall. We climbed the 
short road up the hill, and gathered in the meeting hall, all expectant with; 
excitement and joy as the long-awaited moment arrived to look upon our 
Beloved Baba again. At last four men carried Baba in a chair to the meet 
ing hall a short distance from the house. At the entrance Baba stepped 
out of the chair, and leaning on the arm of Eruch, he slowly walked te 
the front of the hall, with one arm raised in greeting, and smiling his lov- 
ing welcome. We all stood as Baba entered, and our hearts were full with 
the joy of having our Beloved with.us again. Soon Baba was seated on the! 
dais, and although he has suffered so much with his hip injury, he lookec! 
radiant and loving as when we saw him in Melbourne in 1956. Baba saic 
we were to spend four days with him at this Sahavas; each morning te 
meet at 9 a.m., have an hour for lunch and start again at 1 Pm, until) 


4 p.m. 


Baba asked about the arrangements that had been made for food ane 
Baba said the mandali would eat the same food as everyone else. Baba askew 
why the men had tents on the side of the road, and Francis explained tha 
it was not a public road, but the road on the property, and that Baba’) 
house was also on the road. Baba asked whose property it was and Franci: 
explained that “It. is now your property, Baba.” Baba gave the property 
back to Francis and said that he now holds no goods or property. Babi: 
asked many questions regarding the finances; who had contributed to thy 
buildings, and he asked each one to stand as their names were called. Babs: 
ordered that these people have their contributions returned to them; hw 
also asked the. ages of several small children in the front, as it had beew 
stated that only children over 9 years of age could come to the Sahavass 
All the children were over 9 years of age. 


Baba now asked Francis to introduce all the people to him, and on) 
by one we all filed past Baba and received his embrace as Francis callew 
each name. This was a very precious moment when each received Baba | 
loving embrace; some returned to their seats with faces radiant, other 
felt their hearts would burst as they shed tears of joy. When all wen) 
seated again, Baba asked was there anyone who could say the Prayer cw! 
Repentance by heart; there was no one who could remember it; then tal 
asked did anyone have a copy; two hands were raised, and one woman wail 


sked to obtain it and bring it to Baba. John Bruford then read aloud the 
'rayer; this beautiful prayer stirred our hearts and Baba said we were for- 
iven all our failures up to that moment. 


We were soon dismissed for lunch, and groups were happily discussing 
he wonderful experience of meeting Meher Baba again. or others walked 
lone pondering the experience that Meher Baba could stir their hearts 
rith rare joy. After lunch we again assembled in the meeting hall; we 
ose to greet Baba as he returned and received his loving glance. Baba said 
1e noticed that a lot of work had been done on the place to make it ready 
a such a short time. He asked Francis for the names of all who had helped 
vith the work on Kiel Mountain. Francis said he and Roy Baulch were 
the first workers, then he named each of the others and each stood for a 
noment as his or her name was called. Baba then explained about the 
sahavas in India; how Pendu, who was responsible for all arrangements, 
lid not know till five days before if the Sahavas in India would be held. 
They had 1,600 people at the Sahavas, and Pendu did an enormous job in 
iaving all the arrangements completed on time. When Baba told Dr. 
<enmore from America the day the Sahavas would commence, Dr. Ken- 
nore told Baba not to embrace or let people embrace Him; but neverthe- 
ess crowds of people at the Sahavas embraced Baba. Baba held the Sahavas 
n February in India for devotees only 


Baba then said (speaking through the gestures of his hands, and inter- 
sreted in words by Eruch), that he would give the discourse on obedience 
hat he gave in America. He said a circular had been sent out before the 
yahavas letting people know that they should obey Baba implicitly during 
he days of the Sahavas. Francis then started to read the Discourse*, and 
Saba interrupted every now and then to explain it further. He asked if 
we could obey him during the Sahavas and from the 10th June to the 
(Oth July; and all who agreed to obey should raise their hands. He asked 
Il to consider well what obedience meant, did we understand? When 
isked if we would obey Baba, nearly all raised their hands; Baba then 
isked those who could not obey him to come forward. Two boys and one 
nan came forward. Baba asked had they understood the terms of coming 
© the Sahavas. The younger boy said he had not understood, and the other 
‘wo said they were really not sure whether they could obey him or not. 
Saba asked the mother of the boys if she had explained to her sons the con- 
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ditions of coming to the Sahavas; she said she had explained to her two 
sons, but evidently she had not explained adequately. The two boys and 
the man were called to stand in front of the meeting near Baba. Baba said 
he had sent all those who could not obey him away from the American 
Sahavas, but he allowed these three to remain. 


The atmosphere was now very tense; all emotions were charged, as 
we considered the true meaning of obedience as meant by Baba. The impact 
of the significance of our promise had caused a tremendous upheaval in 
our consciousness. Baba asked one man could he obey Baba if he asked him 
to cut his wife’s neck. Almost sobbing, he agreed that he could, while his; 
wife tried desperately to control her tears. Baba asked another lad did he 
understand completely what obedience meant; could he, if Baba asked) 
him, walk down the street naked? The lad was very upset, and said it 
would be a hard thing to do; he was not sure, perhaps he could. Another 
Jad was asked a similar question, and was very troubled. A young girl was 
asked could she obey; did she really understand all that obedience to Baba 
implied? Deeply stirred, she said she would try. Another woman, very 
distressed, rose and said she could not cut her children’s throats, it would! 
be too cruel. Baba nodded and motioned her to sit down. For the youngest 
boy standing in the front, Baba showed great concern; he told the mother : 
“The boy is not happy, you must talk with him.” Later when the boy 
went back to his seat, Baba would catch his eye and make signs to hin 


of playing marbles with him. | 


The man standing in front felt very angry at what he considered grea? 
cruelty to the young children in trying to extract promises from theit 
immature minds. He was deeply upset, and wanted to leave immediately 
Baba would not hear of this, and after much animated discussion thw| 
man agreed to stay and try to obey Baba. Also the older boy decided hw! 
would do his best to obey Baba. They decided this during the ten-minuty 
break which Baba allowed. All .went outside, some talking earnestly in 
groups about their interpretation of Baba’s request for obedience, ane! 
others strolling alone in the garden deep in their own thoughts. 


When we returned, the discourse was continued. Baba explained thy 
four kinds of obedience: 1. Literal, word-for-word obedience. 2. Thi 
“Castor Oil” obedience, when we obey although we do not like it; comm! 
plete obedience without pleasure. 3. Discriminatory, or the obedience on/ 
common sense, 4. The obedience through love, which is the highest kimi 
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bf obedience; but Baba said he did not think any of us could come to that. 


Baba said there can be no compromise; one cannot love the world and 
love God. The man of the world has to compromise; but to have obedience 
to Baba one cannot compromise with the ways of the world. Baba is God, 
He 1s pure; it is the impurities in us that stop Him entering our hearts; 
we keep Him away; yet He ts in us too. 


Baba said,*“It is impossible for one on the Path to fathom my real 
state. Why is it impossible? Hafiz said that unless one steps out of the 
limitations of one’s own nature (routine of life), one cannot step on to 
the Path of reality. Here realization of reality is obviously not meant. 
What Hafiz means is that it is impossible to realize your real self as long 
as you are bound within the limitations of your own nature. This means 
that you should go against your very nature, against the very nature of 
your physical, subtle and mental bodies! Thus, if you are hungry, you 
should not eat; if you are not hungry, you should eat! When you feel like 
sleeping, you should not sleep; when you do not feel like sleeping, you 
should sleep! This is what Hafiz means by going against one’s own nature 
—-stepping out of the boundary of your own nature.” Baba continued 
with another couplet of Hafiz, “ ‘O You, if you ever get possessed by mad- 
hess to realize God, then become the dust at the feet of a Perfect Master 
(Qutub or Sadguru).’ Hafiz uses the word ‘madness’ to depict, once again, 
that it is a sheer impossibility to realize this state of reality. The question 
now arises as to how should one become dust at the feet of a Perfect 
Master. Dust has no thought of its own, whether it is trampled upon or 
applied to the forehead of a man or remains suspended in air or water. It 
is all one and the same to it. There is no truer and better example of com- 
plete obedience than becoming like dust,” Baba said. 


He added: “The impurities in our hearts make Baba shy of entering 
our hearts.” Baba also said this would be the last time we would see Him 
in the flesh. He would drop the body in the next twelve months. Time is 
an illusion, we should forget the past and the future and live for this 
Eternal Now; all else is illusion; God is eternal. Baba said that only a few 
would hold to his daaman. Baba often said this; including Eruch, he said 
to make sure to hold to his daaman during the coming year. We must for- 
get our problems, our families during the Sahavas and enjoy Baba’s Pres- 
ence, as Baba knows our problems well as he is in each of us. Baba now 


* See Awakener, Vol. 5, No. 3, page 23 


11 


said he had completed the most important part of his work this day, that 
which he came to do. Although time is an illusion, Baba said, we should: 
meet again at 9 o’clock the next morning. But as Baba noticed the young, 
lad again with tears in his eyes, He said, “Baba loves you—you must not 
be sad.” As the tears still fell, Baba added, ‘“When you cry, see, Baba cries) 
too!” as he pointed outside to the rain that was gently falling. 
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Like people who have struggled through a great torrent and are nol 
safe, we all felt the tension of the day and the last few days blown away 
as a thunderstorm clears the air. We seemed to see each other anew, out 
hearts thawed in the warmth of Baba’s Love. We left the first day’s 
Sahavas renewed in strength to face our own particular problems andi 
sensitive to the reactions of our friends. We were dismissed early in the 
afternoon. There was much discussion, laughter, and talk at the evening 
meal; the buzz of conversation of a large and happy family. 


Wednesday 4th June: 

For this morning it was arranged to have the private interviews; all 
assembled outside Baba’s house under the long verandah and awaited thei» 
private interview. Families went in all together. These interviews lastec 
until lunch hour. After lunch, it rained as we returned and all assemble: 
in the large room in Baba’s house for another discourse on obedience, lov) 
and devotion which was read at the American Sahavas. Baba raised hi) 
hand, saying he liked our weather with the warm rain; as it reminded hin 
of the Sahavas in India in the old days when they were held in very primi 
tive conditions. Baba asked Francis did he think we were tired, and if w 
were, should we go out for awhile. Bill LePage asked if we could have 
10-minute break. Baba hesitated, saying well, a break was a break—so wo 
all agreed to go on with the discourse, though some were yawning an 
looked very tired. Many were tired, perhaps it was the built-up tensio#! 
of the previous day. We were dismissed early again this afternoon ani 
returned to our quarters. 


Thursday 5th June: 

This was a misty morning with a cloud hanging over the top of thy 
mountain; we were called to Bab1’s house at 8:55 a.m. There was grea 
activity each morning to get all the chores finished before 9 a.m. Breaky 
fast, lunches to be cut; rooms tidied and swept; and the vegetables pre 
pared for the evening meal. Everyone was busy and had to be up at 6 a.m) 
the breakfast cooks, much earlier for lighting the fires. But all wey 
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brightly dressed betore 9 o'clock and climbing the hill to Avatars Abode, 
‘the name Baba called the house he lived in at Kiel Mountain, We left our 
shoes at the door, and went into the meeting room of the house, and sat 
quietly on the forms. Baba asked all did we sleep well, and those who did 
not sleep to stand and give the reason why they did not. Baba asked for 
the ‘Prayer of Repentance” to be read again, and Francis went down to 
the farmhouse to obtain the book. Then Dr. Donkin read it in his clear 
resonant voice and we all stood. Baba again said we were all forgiven oui 
failures up to that moment and also that He included all those who loved 
Him but were not able to be present 


Baba told us to repeat these words: “Belov ed God, Thy Wall has com? 
to pass,” seven times after 12 p.m. on 9th July, that is, the first moment 


of the 10th Juls 


Francis was then sent outside to see if the weather was suitable for 
Baba to visit the women’s quarters. The mist had lifted, though there 
were still clouds about with sunshine breaking through. Baba asked Francis 
if he thought the weather suitable to start out to visit the farmhouse. 
Francis said he thought it might rain, perhaps it was not so good. Baba 
then sent Francis out again to look at the weather, Francis reported it was 
not so good—but Baba said He would go. John Bruford drove his car to 
the door, and Baba now in an overcoat was driven down the hill to the 
farmhouse and dining quarters underneath. Baba went through the house 
inspecting the rooms. He called for all the cooks to meet Him, Then H: 
was driven to see the men’s sleeping quarters, the tents by the entrance 
drive. We were called again to the ‘““Avatar’s Abode” for the women’s ses 
sion with Baba. We all sat around on the carpet in Baba’s room, Baba sat 
among the satin cushions on his bed, and Eruch stood alongside to inter- 
pret his words. 


| These were wonderful moments with Baba, each felt deeply his Loving 
Presence as he spoke to us about Mehera, the most beloved and dearest 
woman, who 1s so close to Baba’s Heart; he said that Mehera 1s the purest 
of women, and also that Mehera sent her love to us all, and she had made 
some gifts to give to each of us. Next to Mehera, was Mani, his sister; Mani 
did not think of herself; she did all for Baba regardless of her personal 
leasures. Baba handed around photos of Mehera, and Mani, and other 
groups of Indian women devotees. There were many photographs, and after 
e had seen them, Baba held four large photographs which Mehera had said 


i) 


to give to some ladies. Baba asked to whom should he give these photo~ 
graphs, and Joan Bruford said she thought they should go to the ones 
whose homes were most visited by group members. Baba gave one to Clarice 
Adams, Francis Lee, Lorna Rouse and Joan LePage. Then Baba handed 
the rest of the gifts which had been made by Mehera and Mani; they were 
miniature leather sandals. There were not enough sandals to go around, 
so the others received bangles. Before we left the room, Baba gave to each” 


some of his hair; Eruch saves the combings each day. To receive some part 
of the body of a “Master or Avatar” is a sacred gift; Baba’s hair is fine” 


and soft and is only given to those who love Baba. We were all happy tor 
receive these precious gifts from the hands of the Master. The women 
then retired to stand around on the verandah, and the men went in for 
their time with Baba. When they came outside, they had received a small? 
stone from the hill at Meherabad. We returned to the farmhouse thinking: 
that the morning programme was over; but we were called back again to: 
receive Baba’s prasad, The children were first, they sat on the forms in 
the meeting room of “Avatar’s Abode,” and Baba threw a large sweet tov 
each child. They had to catch and eat it; if they missed they had to return 
the sweet and receive another throw. The women were next to receive 
their prasad, and Baba said how well they could catch as very few missed 
_ their sweet. The men received their prasad last. All had to eat their sweet; 
this is a precious gift when received from a Perfect Master. We returned 
to the farmhouse for lunch, and assembled at the “Avatar’s Abode” agaim 
at 1 p.m, : 


Baba was sitting out on the verandah; the sun was shining and he haci 
agreed to be photographed by any folk who so wished. Cameras clickect 
as people crowded around. Baba seemed quite oblivious of the crowd, as 
though working on some universal work, his face revealed intense suffer~ 
ing, far beyond our understanding. The click of the cameras appearee 
as sacrilege during those significant moments. 


Later, Baba rose, and walked to the front of the house, leaning on the 
arm of Eruch; he surveyed the beautiful view which extended for miley 
over many hills to the ocean. He blessed the dog Prince, who had lai 
down in front of Baba the first day of his arrival. Baba said his own dog, 
since dead, would reincarnate as a human in its next life. 


Later, we assembled indoors, and the men had been asked to thin! 
up some jokes for Baba’s entertainment. Baba asked could they show thx 
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yictures taken in India and America, but the electricity had not yet been 
sonnected to the Kiel Mountain property, so we were unable to see these 
victures. Now Baba asked the men to tell their stories. The men had 
thought up many good stories and kept Baba chuckling and all of us 
aughing. 


Noel Adams told the joke about the Sunday School teacher. 

Then Osie Hall told one about the absent-minded art professor, com- 
ng home one evening. The professor leaned against the lamp post for a 
ong time studying the horse, then he spoke to the cab driver: “Look here, 
ook here, I think you’d better rub out the horse and start over.”’ 


There were many more stories, and Baba said he would tell the story, 
»oth comic and tragic, about the four saints at the Sahavas in India, 1958. 
[wo of them were genuine saints and two of them were—let us call 
shem saints. Baba told how the two who were not real saints sat near him 
ind listened to his discourses. When Baba left Meherabad for Pimpalgaon 
tach evening they would form a group and give their own discourses. Baba 
neard what had happened. One asked for Baba’s forgiveness, the other : 
was ordered to fast for 40 days taking only water, and all the time to 
think of Baba. Baba went on to say that one who allows others to bow 
own to him without real authority is feeding his ego. One who has no 
authority and yet permits people to bow down to him plays a losing game, 
while those who bow down gain. The unburdening of sanskaras of those 
who bow down at his feet is the cause of his loss, for he takes on sanskaras 
that can only be wiped off by many more births.* 


At this afternoon’s session Bill LePage had brought his father to meet 
aba. He was sitting in the center of the hall when Baba noticed him. 
aba beckoned to him to come out to Him. Mr, LePage knelt before 
aba, and Baba gave him a long and loving embrace; we all felt as though 
He had embraced us all. At the close of this day, we filed past Baba and 
kissed His hand; thete would be no more embracing from Baba. 

Friday 6th June: 
This was the last day of the Sahavas, and Baba had advised that he 
and the mandali would return to Sydney in the afternoon, All were called 


to be at Avatar’s Abode at 9 a.m. We assembled in the meeting room, and 
Baba gave an original discourse that even the mandali had not heard be- 


i See Awakener, Vol. 5, No. 3, page 27 
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fore: Baba asked for chalk and Eruch had to draw three circles on the 
floor, representing the gross, subtle and mental worlds. Baba used a hat 
to represent the false I. Baba said, “Your real I within is playing the part 
of false I, i.e., your real I has falseness attached to it. Take for example 
Francis: Francis’ real I has falseness attached to it. Gross, subtle, mental 
world and God are all in Francis. Francis’ real I is playing the part of false 
I. He can see only the gross world. The real I sees backwards. Thus a step 
backwards (opposite direction to seeing) is really a forward step. 


God OG war 
LTwriwire 
AOS ieee se 


phos 


A Sth plane Wali takes Francis through to (2) from (1). In the subtl} 
world many planes are seen, but all are really illusion, such as beautifuy 
music, lights, scents, etc. A 6th plane Pir or Saint takes Francis to th» 
mental world; here direction of seeing is reversed, and God Infinite j) 
seen. At 6th plane Francis sees God but does not know he is God. In mov 
ing from gross to subtle to mental world, full consciousness is kept. Thy 
Perfect Master removes all falseness from real I (at this point hat is whiskey 
away) leaving real I only. Real I becomes one with Infinity. When false 
is removed individuality is given. Real I says, “I am God;” but in effect al 
individualities are one. Three Perfect Masters all say “I am God” (showim) 
individuality), yet all are in God. The Perfect Master is the individualizey 
ocean, and the Avatar is the oceanized individuality, Baba said, It is the Aves 
tar who knows fully that He is in all and all are in Him. 


Later, Baba asked some one to sing; or a group to sing or play som 
music, or tell 4 story. (There was no electricity, so no records could by 
played.) Some of the men told jokes and stories. Some religious songs weit’ 
sung, then popular numbers. All sang the national popular song of Aus 
tralia, “Waltzing Matilda.” A lad went to obtain his flute and played WW 
Baba. Baba looked pleased and happy, Later a cable was composed and ree! 
to Baba at his request, to be sent to Mehera: “All Women Baba Lovers 4 
Sahavas Avatar’s Abode Send Love To Baba’s Beloved Mehera.” 


We were then dismissed until after lunch, 
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At 1 P.M. we gathered to say farewell to Baba at the house. The sun 
shone brightly this warm afternoon, and it was hard to imagine that soon 
we would not have Baba’s Presence with us. Each kissed Baba’s hand in fare- 
well; many hearts were full and tears overflowed as he blessed us with his 
loving smile. We all waited around in the sunshine as the mandali stacked 
ithe luggage in the car for the drive to Brisbane, where they would board the 
plane to Sydney. Baba was seated in John’s car, with Eruch and Dr. Donkin 
in the back; slowly the car moved along the road, past the huge mango tree 
which grew near the end of ‘“‘Avatar’s Abode.” All were waving and Baba 
smiled and raised his hand as the car disappeared around the bend of the 
‘road. Baba had told us to keep him in our hearts; often he stressed that this 
was more important than all the theories or intellectual exercises. Perhaps 
this is the hardest thing to do; at least we must try! Baba was in our hearts 
as he left Kiel Mountain and ‘‘Avatar’s Abode,” and our love followed him 
on his journey back to India. 


We had been told we were not to leave Kiel Mountain until Saturday 
morning; except one person who had received special permission to catch 
a plane that afternoon. 


Saturday 7th June: 

It was raining on Saturday morning, many people left early, some by 
car and others by taxi to Woombe station to catch the train for the long 
journey to the southern states. The unforgettable Australian Sahavas, 1958, 
was over. But we are linked to Baba by the promise we made to obey and 
love him, and as he asked us to hold on to his daaman during this coming 
year. 


bd * * 


BABA-PRAYER 
Let space be now circumferenced in love, 
Unite the great below, the great above; 
Let peace pour from the ever-living sun 


While worlds of men become as one, through One. 
—Carla Patsuris 


be/ 


MEHER BABA’S HOROSCOPE FROM THE 
BHRIGA-SAMHITA 


Eprroriat Norte: A devotee of Baba submitted the Master's birth data, 
without revealing His identity, to a Bombay astrologer, Govind Janardan 
Borkar, who gave this reading from the Bhrigu-Sambita. lt was first pub- 
lished in the Meher Baba Journal, May 1941, from which we reprint it by 
special permission. 


Bhrigu Rishi was one of the great Rishis of ancient times. He lived 
about 4,000 years ago on the banks of the Narmada river, and the present 
city of Broach derives its name from this great Rishi who lived there. His) 
knowledge of the science of astrology was very deep and proficient and in’ 
his own lifetime and ever since, has been considered an authority on the sub- 
ject. The Bhrigu-Samhita written by him is a compilation of thousands of 
Kundalis or life charts. 


The Bhrigu-Samhita derives its name from the great sage Bhrigu whe 
wrote it. Samhita is a Sanskrit word meaning an arrangement of the hymn-. 
ical texts of the Vedas into short sentences, named after the person by 
_ whom it was made; a compilation or compendium of laws; a code; a digest” 


The Bhrigu-Samhita would thus mean a compilation or code (on as: 
trology) written by Bhrigu. These life readings are wonderfully accurate: | 
as testified by all experts and others during all ages after the book was writ 
ten by the great Rishi. Every astrologer worth the name knows of its exist. 
ence, but very few possess it. None hitherto succeeded in securing thw! 
whole of it; and it is only lately that some parts of the work have been pub 
lished in Meerut. 


_A word about the nature of this important work must be said here. [| 
gives innumerable horoscopes of persons that can be born at all points o*! 
time, on every day of every month of every year, so that no horoscope a» 
any person escapes being laid out in it; and the past, present, and futur 
events of all persons have been told with admirable accuracy with the hel): 
of astronomical science. 


Chart No, 299-300 from The Bhrigu-Samhita 


The person born under the planetary effects as delineated in this chai’ 
would be very happy in life, the supporter of a family and the doer of grew 
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snd good deeds. Besides, he would attain to Yogavastha—the higher con 
sciousness of the Yoga state. The Ruler of the Rising Sign being Saturn and 
‘n the ninth House in its exaltation, denotes that this person would become 
i great Yogu 


Venus situated in the Rising sign indicates that the person would be 
very industrious and would attain to glory and fame all over the world. 
Again, the Ascendant being in trine aspect with Jupiter, his devotion would 
xe deep and intense, and with his blessings he would do good to others. Mars 
in the twelfth House would create a desire for renunciation and he would 
de separated from his family. He would accidentally feel conscious that 
the world is unreal and life an illusion, and having a distaste for all things 
mundane, would feel tired of the worldly life and renounce all. 


Jupiter being in trine aspect with the Ascendant would indicate that 
his word would be prophetic and must be fulfilled. He would always carry 
out whatever he thinks of and determines, and wouldn’t leave undone any 
plan or project that he undertakes. So he would think out and plan big proj- 
ects for the welfare of humanity—world-wide in their beneficial aspects— 
and would successfully carry these all out. 


Mars being in the twelfth, there is a likelihood of some quarrels during 
life, but after he leaves his corporeal body he would be acclaimed and wor- 
shipped as a Great Being (Master). 


He would be born in a good family, His childhood would be quite pe- 
culiar; that is, his characteristics and inclinations would be strangely won- 
derful. His whole life would be changed between the age of 25 to 30 and 
after three years the transformation would be phenomenal. 


This person would be pure and good at heart. He would be indifferent 
to food and drink and wouldn't care if he had his meals or not, Although 
apparently he is in a human body, internally he would be full of the Divine 
element in him, which would only be known to those who come in contact 
with him. His fame would spread far and wide, even in foreign countries 
and nations where people would be deeply and well impressed. Many will 
witness and experience miracles at his hands. He would attain to glory and 
power and would be esteemed even amongst the great personalities of the 
world. He would attain to fame and glory even greater than his Guru 


(Master). 
| 
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The enemy who would come to disturb and defeat him would find him: 
self defeated (baffled) and would look to him with reverence. (Those: wh 
come to scoff would remain to pray.) Anyone coming under his gaze or in. 
fluence would be captivated and charmed, for his power of attraction ant 
personality are marvelous. He would be eternally happy. He would alway 
think of and do good to all, would never harbor ill-feelings or do harm t 
any, for he has no malice. Money would come to him in abundance. But hi 
will spend and utilize it all to good purpose—for the welfare of humanity 
He would establish Ashrams (retreats) even in foreign countries, and peopk 
over there would worship him. 


The general tendency and state of his health would be quite peculiar— 
quite all right and well one moment, weak and unwell at the very nexi 
moment. But this soul would be quite indifferent to all conditions of health 
happiness, misery, or suffering—considering and taking all conditions alike 
By nature, he would be very firm and indomitable of purpose. He woule 
never leave things half done. He has observed and undergone such severi 
penances and austerities in past lives as are sure to bring him definite fruits 


Why is he born? What is his life-purpose? For the uplift of his own com; 
munity (race) and country, the spirit of God entered into his body an 
incarnated in human form for His great work. The Sun being exalted ane 
in the second House, the person could accomplish whatever he wishes. If hi 
wishes good for others, good would surely be done, and would do good wor!) 
in the world and he would do it both ways, externally as well as internally 


When he observed silence, the power of his penance would increase, anw 
when he would break his silence and commence speaking, it would create ax 
upheaval, not only in India but all over the world. And he would break hii 
silence only for the great beneficial work for the world and for the uplift 


of humanity. | 
| 
His coming in Divine contact with His Master is also miraculous, anw 


just as a piece of stone would turn into gold by coming in contact with th 
philosopher’s stone, his Master’s name and fame would increase immensel | 
through coming in contact with him. 


If people should try to think of all his situations and circumstances, the! 
would be surprised and say, “What is all this?” Even slanderers would ko 
amazed, A doctor is authorized to prescribe medicine for patients after by) 
has passed his examinations, but this soul would cure people with ordinar-) 
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it) 
| 
i 


| 
| 


pure water and would be acclaimed as a “doctor of doctors.’ Whosoever 


‘comes in his contact becomes a devotee, and coming into contact with him 
) one would derive as much benefit as by coming in contact with a saintly 


person, or by having gone to a sacred place of pilgrimage. Even Sadhus and 


) Saints would desire his contact. 


In short, this soul would do some great work. Being born to carry out 


| the will and the work of God on earth, he would be the doer of deeds and 
) would benefit the whole world. This illustrious soul will not only prove 


to be the Saviour of his own family, but will be the medium of salvation 
for all who come in contact with him. 
Yearly Aspects 1894 
1 to 5: Happy years in family and social conditions. 
6 to 10: Education good; intellect sharp. 
11 to 15: Progress in studies. Happy with brothers. 
16: Good progress in studies. 
17: Miraculous Divine experience while studying. 


? 


18 to 23: Higher spiritual experiences of- plane, and absolute indifference 
and aloofness from life and things mundane. 


24 to 30: Beginning of fame. Will be publicly known to people. 
31 to 32: Change in physical conditions. Fast, silence, and solitude. 
32 to 40: Would find some great inner purpose or motive for observing 


silence, as otherwise everything would be upset. People would 
be perplexed as to why he observes silence, and none could un- 
derstand why he is doing all this. Yet, in spite of silence, he 
would go on doing his wonderful work, as ever. (The great Sage, 
Bhrigu Rishi, who wrote this great work of Bhrigu-Samhita, 
says here that, while writing this particular Kundali—life chart 
—he himself was in a trance, Samadhi, and blisstully happy.) 
46: Failing health, 


47 to 50: Will create a great disciple, through his Grace. There 1s a like- 


lihood of his appearing in the dreams of many, guiding them on 
the Path, and would also direct or instruct remedies to which 
they would all say, “It is all truly amazing.” His energy would 
be tremendous to such an extent that he would see, instruct, and 
satisfy thousands during a day; working spontaneously from 
morning till evening. Whosoever comes for debate or discussion 
would find himself lost in his presence and acknowledge defeat 
with reverence. 
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50: Likelihood of travels up to 50. His biography will be written in 
the West. 

51 to 52: Some new projects for the welfare of humanity. 

$3: His miracles will create enmity, but he wouldn’t care, for he feels 
no enmity or ill-feeling for anyone. 

45 to 60: Great and well-known personages in the world will come to him, 
Will attain to great glory and accomplish great work. 

61 to 63: Splendid years. His great work for humanity will continue. 

64: Critical year (danger to life). 

65 to78: His good work would go on increasing, spreading far and wide. 
His personal activities as an Avataric Atma (incarnation) will 
cease. 

79: Passing off of the great soul from its mortal coil. 


KRG Kk 


WARNING FROM BABA 
To His Lovers 


According to Meher Baba’s instructions, a group of Baba lovers from) 
Bombay, Poona and Mandali members—about forty-seven in number— 
~ assembled in Guru Prasad, Poona, by 8 o’clock on the morning of 19th May, 
1957. Later, on 2nd June, 1957, another group of lovers from Surat, Bajwai 
and Navsari was also allowed to be in the presence of Beloved Baba, at 8! 
in the morning at Botanical Gardens, Kirkee. The following is an account 
of these two meetings. 


| 

Baba, with his usual radiant smile and with a little assistance from we 
persons on both sides, walked slowly to the meeting hall, By this time he: 
was using neither crutches nor sticks. | 


‘Baba inquired whether all had slept well the previous night. Those whew 
did not sleep well were instructed not to doze during the session. He said, 
“As for me, I had no sleep, for I had to do some important spiritual work. 
From the time of the accident I have been suffering severe physical pains. 
Tell me, from my face, how you find me now.” Most of the members re~ 
plied that Beloved Baba’s face appeared as smiling and cheerful as ever. 


After a pause Baba continued, ‘You have been called here, but now’ 
it is a question for me why have I called you and what should I convey te! 
you!” There was a ripple of laughter at this remark. 
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In the first meeting Baba asked all the Poona workers to stand up and 
inquired about those absent who were not called for the meeting. Then he 
instructed that those who were not called be taken over to Guru Prasad 
at 2 o’clock afternoon of the same day. Immediately after an embrace 
from Baba they should leave. 


About the injuries sustained by himself, Baba said, “The fractured 
bone is getting well set. In the surgeon’s opinion—who happens to be a 
Colonel—my progress is unexpectedly rapid. He told me that even a 
stout, young soldier would have required at least six months to recover to 
this extent!” One of the lovers requested Baba to take care of his body. 
Baba replied, “I have to come again and again in flesh and blood to bear 
the sufferings of humanity.” 


After preliminary “talk’’ the work started for which the meeting was 
convened. Baba said, ‘I want to tell you one important thing which each 
of you must remember well. It is a fact that I am the Lord of the Universe. 
Tam omnipresent. Now the time is fast approaching and I clearly see the 
‘dark cloud’ hovering. I see its picture. By this | am not referring to the 
recent motor accident that has already come to pass. The ‘humiliation’ that 
I was referring to since a long time is within sight. During that phase of 
my life there is every possibility that | may slip out of your hands. 


“Now let me first explain what I mean by ‘humiliation.’ Suppose you 
are loved by someone very dearly for several years and, one day when you 
_ happen to meet him, he suddenly begins to abuse you, kick you and spit on 
| your face; in the context of your previous relations with him, your plight 


' becomes an example of humiliation. In the same way, if some persons, who 
| have previously adored me and raised me up to the skies in adoration for 


years, suddenly turn against me and express extreme disdain for me by 
throwing me in filth, it will be another example of humiliation. 


“I will also give you an example of circumstances under which this 
kind of thing can happen. You have been worshipping me for so many 
years. Suppose you suddenly find me eating rubbish and roaming about 
naked in the streets, behaving like a mad person; what will be your reac- 
tion to this behavior of mine? I do not want any one of you to think or 
say that Baba is going to become mad! On the contrary, | have come to 
_ make the whole world mad after God and Truth! 


=: 
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“Only the Avatar, whenever he lives amidst mankind, has to underg 
humiliation. When there are five Perfect Masters who are God personifie 
and who control and look after the affairs of the universe, what need 1 
there for them to precipitate the Incarnation of God on earth? They brin, 
Him down to shoulder the sufferings of humanity. The five Perfect Mas 
ters are not as much vilified or humiliated as the Avatar is. I have beet 
made to take this human form by the five Perfect Masters of this age t 
bear the cross and to undergo humiliation. 


“You have read in the Gospels wherein Christ said to His Apostles 
‘you will deny Me.’ ihis did happen when Peter, the chief Apostle, denie 
Jesus. The thing is that during the phase of humiliation the circumstance 
will so array themselves that you won’t be aware when my ‘daman’ ha 
slipped out of your hands. At that time, you may even feel justified i 
leaving me. 


“But if you feel that this should not happen, there is one remedy. Yo! 
should grasp well all what I say, and act upon it with understanding. Yo: 
should also tell all what you hear today to those who are not present. I 
short, I clearly see the ‘dark cloud.’ I do not wish to make a mere mentioy 
of the ‘dark cloud’ without any reason; but this is my loving warning t 
you so that my ‘daman’ may not slip from your hands! 


“Today I also wish to tell you about some other important points, 
will start with the topic of saints. These days this point is often brought t 
my notice from the letters I receive from my lovers. Some write, ‘Baba, yo. 
often enter into seclusion for long periods. Very rarely do we get an of 
portunity to have your sahavas. We are not even permitted to have you: 
darshan for months together! This often makes us feel inclined to vis» 
saints and be in their company.’ They also ask me whether they shou! 
follow certain instructions given by the saints. 


“A few days back a wife of one of my devotees wrote to me that a ce 
tain person who called himself a saint, told her that he was ordered by mn 
to guard their houise and that he loved me very much. Apart from the tru 
of his statement, the point which struck me is that if such things were © 
continue anybody could approach my devotees and may even deman 
hundreds of rupees in my name, and thus may easily deceive them. To siz 
whether a saint is real or an imitation one is my right alone and not yours | 


| 


At this point someone intervened, ‘Baba, we go to saints because wl 
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have a feeling that you are in every one.” To this Beloved Baba replied, ‘I 
am also in a thief and a murderer; then what is it that prevents you from 
respecting and worshipping them? If you were really to see me everywhere 
as I am, there would not arise any need for you to go to saints, or even to 
come to me to pay your respects. 


“] have been saying all the time, age after age, that when I, the Ancient 
One, assume this human form, there are many false prophets who claim 


themselves as Avatars. For instance, a week ago I received a letter from 
U. P. from a devotee who writes that there are two persons in his town, 


and each proclaims himself as the Avatar of the age. This created a great 
deal of confusion in his mind. Also, in one of the towns in Northern India 
there is one social worker who claims, and has a genuine feeling for his 


claim, that he is the Avatar. 


“T am telling you all these things in detail for it is my right alone to 


| say so, as all of them are my children. As far as you are concerned you 


should neither criticize nor indulge in backbiting. If you speak ill of a real 
saint, it will be harmful for you. You will create dreadful (sanskaric) blun- 


| ders. You should avoid vilifying even the so-called mahatmas who call 
themselves saints, because it is not possible for you to be certain whether 
_ they are real or not. The presumptuous saints outwardly act like real saints. 


You will not be able to differentiate between them, just in the same way 


as you would not be able to differentiate between the Masts and mad per- 


sons. Yet what a world of difference lies in their inner states! 


“Coming back to the point of real saints, I would like you to know 
that to become a saint is not child’s play. The very word saint when com- 
monly used or made applicable to anyone, creates a lot of misunderstand- 
ing. I will tell you something that will clarify the misunderstandings re- 
garding saints. 


“There are two types of saints: (1) real saints and (2) imitation saints. 
Just as an ordinary person cannot distinguish between a real and an imi- 
tation pearl, you cannot distinguish between a real saint and an imitation 
saint. I alone, like a jeweller, can make out the difference. 


“Particularly in India, we find a lot of imitation saints; and this is due 
to the superficial study of the Vedanta. By studying Vedanta one can say, 
‘I am God’; Sadgurus also say, ‘| am God.’ Imitation saints also say the 
same thing, but with the help of Vedanta. Real saints need no such help; 
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they say what they experience. There’ are also some who, after reading 
Vedanta, realize that they have no such experience, but they still say, ‘I 
am God.’ This is hypocrisy. Also there -are some imitation saints who, after 
reading Vedanta, have a genuine feeling and say, ‘I am God,’ though in 
reality they do not have any conscious experience. 


“Tf anyone confers greatness on you and begins to. worship you, and 
garlands you, you know yourself that you do not deserve it; At the outset 
you are tempted to accept this greatness which makes you feel happy. But 
your conscience will be constantly pricking you and you will be always 
in a state of anxiety about future developments. You will be frequently 
in a fix whether to accept or reject the greatness which is thrust on you. 


“Once you accept this conferred greatness it becomes very difficult for 
you to get out of the situation, After a time, even the pricks of conscience 
cease troubling you, for you get used to them. Then it becomes an addic- 
tion and you cannot do without it. You then pose as a real saint. This 
posing will cause you to take additional innumerable births; so why pose 
as a saint without inner experience? 


“As for myself I say, ‘1 am the Highest of the High.’ Had I not beer 
the Ancient One I would have encouraged you to visit the so-called saints 
I would have even praised them and they too would have praised me ian 
return. Thus a clique would be formed that would promote mutual praisg 
to dupe the public. 


“If any one of you meets an imitation saint or an imitation Avatar! 
what would he say to you? He would say the same thing as I do. If you! 
tell him that Baba is the Avatar, he may even say, ‘I am the real one, anv 
that Baba is a fraud’! When anyone approaches an imitation saint and i 
attracted by the outward atmosphere which he creates around him, and itt 
owing to his faith in the imitation saint, he gets experience, he is likely tw 
attribute them to that imitation saint. This creates confusion. 


‘Now I will tell you about an incident. During my recent visit 1) 
America, a gentleman, who has been staying in America for a long time 
remained by my side during some of my programs and particularly whe | 
the films and photographs were tiken.. This gentleman has studied oa 
intellectually grasped what I have said, but misused it. From one of th) 
letters from U.S.A. I hear that this gentleman has started telling peopl 
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“What is the remedy for this? I will tell it now. It will be very useful 
only if you grasp it thoroughly. If all of you are convinced that Baba is 
tl che Avatar, God Incarnate, the question of contusion does not arise at all. 
ll fn this case, just hold fast to my ‘daman,’ and close all doors for contu- 


sion and conflict to enter your minds. If you are not convinced, leave me. 
\Seek someone else. But if you try to stick to me with a wavering mind, 
a being convinced of my divinity, you will be just like a nut caught 
i 


in the crusher. 

“T will also tell you a few instances of those who pay too much atten- 
tion to masts, though they have been connected with me for so many’ 
ll years, One of them went to the extent of drinking wine whenever offered 
® by a mast! The other used to carry a certain mast on his shoulders to his 
home and serve him daily. Had I not warned them in time they would have 
, got themselves involved seriously. When God Himself has descended on 
, the earth and you have the fortune to come in personal contact with Him, 
. why run after His children, the masts and the saints? 


| 


0 


: “Tn U.P. and the Punjab, there are saints of both types, real and im:- 
tation. There, men put up a big show of spirituality by performing honza- 
| havan, bhajan-kirtan, yadna-yaga, arti-puja, etc. From external appear- 
ances one cannot make out who is a real saint and who is an imitation one. 
Anyone is easily impressed by the so-called outward spiritual atmosphere. 
| You do not find such things here with me. On the other hand, you find me 
|| sitting amongst you, sometimes telling jokes and letting you laugh. The 
| Real Path is totally different from the conventional “bhajan-kirtan,’ etc. On 
the contrary, when one gets entangled in these rituals and ceremonies, one 


gets off the Real Path. 


0 
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“When I tell you these things and ask you not to visit other saints, per- 
haps some of you may think, ‘Is Baba feeling jealous of others?’ But I, 
| being one without a second, have no rival; | am matchless. Being the One 
Reality, the question of rivalry does not arise for me at all. If I am to be 
| jealous at all, I will have to be jealous of My Own Self. 


! 


| 
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“When a man sees an ant moving on the ground, will he ever fe 
jealous of it? Both the ant and the man move on a level on the groun 
but there is a world of difference in their consciousness. The ant can neve 
understand the intricacies of this machine-age. The ant, the ordinary ma 
and myself move on the same land, but there is as much difference br 
tween the consciousness of an ordinary man and mine as there is betwee 
the consciousness of an ant and that of an ordinary man. Even in the an 
mal kingdom, there is vast difference between the consciousness of an ar 
and an elephant. Has the elephant ever purposely walked over an ar 
feeling jealous of it? 


“One of my devotees expressed an ardent desire to see a particulz 
mast of Bombay, while a few others appear much concerned about th 
claim made by one who asserts that he is the Avatar of the age. Th 
makes me wonder why you, of all the persons, who regard me as the High 
est of the High, should run after other personalities?” 


In this connection, Baba referred to and had read out an extract fror 
one of the letters wherein he had said: ‘No one is to be blamed. It is r 
one’s fault. It was the Original Whim and the Original Urge of Ge 
that has started this Divine Game which He also can enjoy at His ow 
cost.’ 


Baba continued, “I do not mean that there are no real saints in India 
Here Baba mentioned a few well-known saints of India. “There are 
Baba continued, ‘‘also some real saints unknown to the masses. Compare 
with the known saints, these hidden saints are far more advanced. In th 
respect, however, I want to tell you with authority that both the hidde 
and the known saints have not realized the Self. Do not be misled by tlh 
use of certain words and phrases. If anyone addresses you as “Dear Selif 
do not be under the impression that he has achieved the goal of Reali 
zation. 


“The sum and substance of this long ‘talk’ is that you either hold fa 
to my ‘daman’ only, or leave me altogether. Do not make any comprs 
mise. However, you are free to visit and pay homage to the shrines of n 
five Perfect Masters—Sai Baba, Upasani Maharaj, Babajan, Tajuddin Ball! 
and Narayan Maharaj. Of « y five Perfect Masters, four do not have arm 
representatives. Only Upasani Maharaj has a representative. She is God): 
vari Mai. She has a very pure heart and there is ‘no equal to her in th 
respect. You can go to Sakori and pay your respects to her, She is veu 
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‘dear to me. She loves me very much. She 1s my beloved “Yashoda. This 
does not mean that my five Perfect Masters do not each have a Chargeman 
and a Circle. Invariably, without any exception, every Perfect Master 
must necessarily hand over His charge to one whom He makes as perfect 
Jas Himself. Such an one ts called the Chargeman of the Perfect Master. 


! 

| “Do not visit other places or saints as you cannot distinguish between 
a real saint and an imitation one. | also want you not to criticize or villify 
‘any one. If you happen to meet saints, real or imitation, by chance, you 
may pay respects to them, but do not run after them. If you have full 
faith in me, stick to me; otherwise leave me now altogether.” 


| After this Baba put a question, “Who will hold on to my ‘daman’ 
_wholeheartedly to the end?” All those present raised their hands to express 
their wholehearted willingness. 


At this juncture one of the lovers said, “Baba, I tell others that you 
‘are the Avatar, but to be honest, I have no such conviction though I 
|crave it very much.” Beloved Baba asked him, “Have you come across 
“any one greater than myself?” 


| “No,” replied the lover. “Then why worry?” continued Baba. “Try 
‘to love me more and more. But remember one thing: never tell others 
‘what you do not feel yourself. Tell others only what you honestly take 


“me to be. I am anything and everything that one can honestly believe.” 


The lover further said, “Somehow or other my heart cannot accept 
the idea of Paramatma becoming and living as man on earth. I believe in 
‘Krishna but only as an Aunsh (part) of Paramatma. However, if, like 
Arjuna, I am blessed with Vishwarup Darshan, | feel I will get the neces- 
| sary conviction.” 


Hearing this Baba smiled and said, “It was nothing short of weakness 
on my part as Krishna to have convinced Arjuna by exposing my identity 
as Paramatma through Vishwarup Darshan.” 


“By itself,” Baba continued, “any experience small or great ultimately 
amounts to zero when compared with God-Realization. Some lovers in the 
West, who regard Me as God Incarnate, write to me about their rare 
experiences, but those too have no real importance. Although it is hearten- 

| ing to have experiences, it is very dangerous to attach too much importance 


to them and to indulge in them.” 
: 
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Before the members dispersed for tea, Baba remarked, “Have I no 
said, in clear words what I have to say? I am sure that the points in ques 
tion have been made sufficiently clear to you.” 


A devotee from Bombay expressed a wish to offer rupees one thousan’ 
at Baba’s feet. He lovingly placed this amount before Baba. Baba decial 
to use this money for His work with the poor.* 


There were also some who spontaneously offered what little they com 
give. Baba directed that this amount be sent for a newly opened Centi 
and remarked, “I do not like to give money and expect work for me ij 
return. This is ridiculous. However, | am giving this money as ‘Prasac! 
Do not expect any more from me for my work.” 


In the course of discussion he humorously remarked, “It is a fact th» 
it is easier for my lovers to give their heads than to give money!” Abow 
the attendance at the Centres Baba said, “If five hundred attend the mee 
ing it is well and good. If you try your utmost and people do not com» 
do not lose heart. Even if there are five persons present at the meetin’ 
take it I will be there.” 


Baba further said, “Recently I heard that among some of my worke 
there has developed a considerable difference of opinion. Better you « 
not work for me than develop such an attitude. I will appreciate you 
competitive spirit only in your surrender to me and love for me. To g) 
yourself divided while doing my work shakes the very foundation | 
that work. That will defeat its own end. It is the height of hypocrisy — 
say, ‘I alone can do Baba’s work.’ 


Those concerned were given the opportunity to give vent to their febd 
ings and express their thoughts freely. “When you get divided,” Ba’! 
explained, “I and my work are set aside. You open a Centre to spre: 
brotherhood but first see for yourselves how you behave among the grovs| 
If you cannot work together with concord, why open new Centres #f) 
me? If you want to further my Cause, there is no escape but to becowi 
like dust in my work. There cannot be any compromise, Each of 11 
lovers must become like dust. Then people of their own accord will flow 
around him and his own life will radiate my message of love to others. _ 


* Accordingly, on 9th June, ’57, 200 children below fifteen years fro 
poor families were brought to Baba. Baba bowed down to each one 
them and gave each a packet of sweets and a piece of cloth as prasad, | 


| 
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“I do not object to having Centres. There, lovers of Baba can meet 
und exchange their ideas and feeling of love for me. But there should be 
concord. There must be a spirit of giving in. Today we must fix some- 
hing—whether to have Centres or to dissolve them. The only solution 
s to become like dust in my work. 


“But what do you understand by becoming like dust? How will you 
vecome like dust? If you could do what I ask yeu to do, what else 
sould you be but like dust? It 1s extremely difficult for you to do what 
ask you to do. It is only possible when your heart is kindled with love 
iE or me. If you cannot love me as I ought to be loved, at least try to hold 
} fast to my ‘daman.’ I will help you. Dust never complains even though 
‘we walk over it, trample upon it or use it in any way we like. If any num- 
\) ber of calamities befall you and still you keep a smiling face, this may 
y lead you to become like dust. You can become like dust only if you pos- 
«sess the highest type of love for me, Becoming dust-like is the only link 
that would bring you together.” 


"Referring to the older members of the group, Baba said, “As one 
grows old one is possessed by a peculiar spirit of expectation. He feels 
y that the youngsters are purposely ignoring him or even hating him. My 
| great expectation about you all, young and old, is that you should not 

entertain any expectation at all. Let the Centres newly created by you 

yall be your school. Remember that every one has his own peculiar way of 
expressing his love for me; so try to behave like brothers. Let there be 

{concord among yourselves. Try to accommodate one another. For the 

present continue my work at the Centres as best as you can till the forth- 

coming Sahavas Congregation, to be held in January-February, “58. 


, ‘In the congregation I will set definite principles, Those who want 
to follow me will have to abide by these principles. For the coming Sahavas 
| Programme, lovers will be coming from the various parts of the world. 
jit will be the most important phase of my incarnation, During the period 
of the Sahavas Congregation | shall work with full torce. At that time 
1 will lay down certain definite principles and they will be of real and 
| lasting value. | intend to destroy the bindings of all superfluous ceremonies. 
| The times when Jesus and Krishna lived were different; the present time 
is » altogether different. I have to tell the people according to the needs of the 
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“In the present atom-age, material progress has nearly reached it 
zenith, and this is but the shadow of the internal progress in the realn 
of spirituality. 


“In the Congregation I will tell you something very original. Afte 
this there will be no more programmes of that kind. Do you know wh 
I did assume this human form? During the Sahavas Congregation, the pur 
pose of this Incarnation will take shape. Even if you are indisposed c 
have some very important work, do not fail to attend the Congregatio 
of January-February, ’58.” 


Baba further told that he had decided to cancel his forthcoming dar 
shan tour in U. P., Andhra and other places, as published previously. Fi 
said, “I do not wish that a mere picnic atmosphere should prevail in th 
Congregation. To make all arrangements to my satisfaction, I need tim» 
The mandali who stay near me require sufficient time to make the nece> 
sary arrangement for all those attending the Congregation, including tlh 
Westerners. That is not an easy job; so I have to cancel the proposed da» 
shan tour.” ; 

In the end, Baba lovingly stressed again the following points. He sai. 
“Jt is a fact that I am God. I am the Highest of the High. I wish th. 
those who raised their hands should hold fast to my ‘daman’ for good. | 


“There is no need for my lovers to visit other saints. Stick to me ev 
during the phase of ‘humiliation.’ Spread my message of Love to all ax 
become like dust in Baba’s work.” 


f@ MEHER BABA on His Silence 2 
“In the beginning was the Word, and the Word was with God.” 
St. John 


The question asked most Mes about Baba is, “Why is He silent?” Tl ( 
Master Himself has made many illuminating statements about His silem 
which began July 10, 1925. The bulk of them appear below: 


@ “When from the depths of his heart, man desires something more la 
ing than wealth, something more real than material power, the wave 
destruction will recede. Thence peace will come, joy will come, light vw 
come. 
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“The breaking of my silence—the signal of my public Manifestation 
—is not far off. I bring the greatest treasure which it is possible for man 
0 receive—a treasure which includes all other treasures, which will endure 
‘or ever, which increases when shared by others, Be ready to receive it.” 
—Meher Baba’s Disc ourses—Vol. I 


ne. S 


® “Lam not hierticed by this form, I use it like a garment to make myself 
visible to you; and I communicate with you. Don’t try to understand me. 
ly depth is unfathomable. Just love me. | eternally enjoy the Christ-state 
of consciousness, and when I speak I shall manifest my true Self; besides 
\3iving a general push to the whole world, 1 shall lead all those who come 
0 me toward light and truth.” Cos 


th “I intend, when I speak,.to reveal the One Supreme Self which is in 
All. This accomplished, the idea of the self as a limited, separate entity 
jwill disappear, and with it. will,.vanish. self-interest. Cooperation will re- 
place competition, certainty will replace fear, generosity will replace 
jared. Exploitation will disappear 


“The benefits that shall accrue to different nations and countries when 
{ bring about the spiritual unheaval will be largely determined by the 
j2mount of energy each possesses. The greater the energy—however mis- 
Pigred—the greater the response.”. ~?" *- 


“When I speak, there will be many proofs of my spiritual power, and 
of my ability to bestow illumination. People will then realize that Truth, 
which is the source of all love and existence, rules supreme in all depart- 
ments of life “4 


“When (the God-man) speaks, Truth is more powerfully manifested 
than when He uses either sight or touch to convey it. For that reason 
Avatars usually observe a period of silence lasting for several years, break- 
ing it to speak only when they wish to manifest the Divine Will, and 
jworld-wide transformation of consciousness then takes place.” 


—Messages to the West, 1932 


@ “For nearly twelve years no word has passed my lips. Yet I am never 
silent. 1 speak eternally. The voice that is heard deep within the soul is 
my voice... the voice of inspiration, of intuition, of guidance. Through 
those who are receptive to this voice, I speak. 


we 
we 


“My outward silence is no spiritual exercise. Once a devotee asked 
Perfect Master why He fasted. The Perfect Master replied, ‘I am ne 
an aspirant. I am Perfect. So I am not fasting to attain perfection. It 
for others that I fast.’ 


“A spiritual aspirant cannot act like One who has attained to per 
fection, but One who is Perfect can, for the sake of others, act like a 
aspirant. One who has received a Master of Arts degree can write tl 
alphabet on a board to teach children, but it does not mean he is no longy 
a Master of Arts. So my silence has been undertaken and maintained sole’ 


for the good of others.” 


—WNasik, 1936 
@ Question: “When will be the actual manifestation (of your silence 
—what period?” 
Baba’s answer: ‘““I welve years ales I speak. These twelve years of ny 
silence were in preparation for it.’ | 


Q.: “What will be the effect of this manifestation?” | 


“Convincing.” 
Q.: “At once or gradually?” 
A.: “Gradually . . . like crops and rain. Rain falls spontaneously 


showers, but crops take time to grow. So the fruits of my work will gre 
gradually during the twelve years of my manifestation.” 

Q.: “Will there be a war before you speak?” 

Apa Lie sts 

Q.: “Necessarily?” 

A.: “Yes, unavoidably, But none will win, none will lose. Rather it w. 
awaken a desire for a better and higher ideal of life. All the existing ide’ 
of race, nationality, religion, etc., will be eradicated and destroyed, a 


the ideals of human brotherhood established.” 


—Interview on November 21,1936 
@ “May God, whom the Muslims call Allah, whom the Zoroastrians «| 
Ahurmazd, whom the Hindus call Ishwar Paramatman, and whom mz! 
others call by many other names—may He whose union the lovers seek | 
self-annihilation, whom the seers see as the only Reality, and whom 
knowers know as their own real Self, may this Supreme Conscious Bei’! 
this conscious Soul of souls, who eternally manifests as Avatar and Perf 
Masters—may He, through His all-merciful act, bestow on us His Gre, 
and may He solve our difficulties by the end of this year, and may 1), 
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| 
‘ccording to Baba’s circular of 1949, finish everything by the end of this 
ear, to enable Baba to break His silence in the beginning of the next year, 


» speak the one and the last word of all-embracing Divinity.” 


i 
| —"'The Great Seclusion,’ 1949 


| ° ° . ” 
») “Things that are real are always given and received in silence. 


» “God has been everlastingly working in silence, unobserved, unheard, 
xcept by those who experience His Infinite Silence . . . 


_ “When I was in America, people asked me when I would break my 
‘lence. I, in turn, asked them, ‘If my silence cannot speak, of what avail 
jrould be speeches made by the tongue?? When God thinks my speaking 
rould be heard universally, He will make me break my silence. How- 
‘ver, silence or no silence, he who would deeply ponder over the Truth 
vhich I declare, shall eventually be initiated into the Life Eternal.” 

: —"'Fiery Free Life,” November, 1952 

> “Time, implying a beginning and an end, like space, has no existence 
" the eternity of God. For us here, time does exist, and the present is fast 
pproaching a junction of an old and the beginning of-a new cycle. Time 
s thus almost ripe for a fresh Universal Divine Manifestation that will 
nfuse new vitality in the body of the old and time-worn truths. 


_ “Although political, economic and sex problems are not directly con- 
nected with the Divine Theme, the moment God speaks, all problems, all 
ver the world, will by themselves get solved and adjusted.” 
—"Velegu,” March, 1953 

® “This much I can say now (being) in the best of moods, that soon 
God will make me break my silence and then it will mean God manifest- 
ng Himself; and within a short period, humiliation and glorification will 
some and then will follow my violent physical death. 1 will come back 
again after 700 years, this | can say now.” 

—Muslipattam, February, 1954 
@ “Before the end of this year, God will make me sing the first original 
Song, and those who love me will be lost in that Song and find me to be 
in every one. When I break my silence, the greatest miracle of all times 
will happen. Be worthy to receive the Divine Grace and for that be pre- 
pared now to receive the grace... I really am, as always, the slave of my 
real lovers.” 


—Elluru, February 23,1954 
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@ “Although I appear to be silent, I speak through you all. I am ev 
silent and everlastingly speaking, but time has arrived when soon I w 
break this apparent silence and then those who love me will see my Re 
Self.” 3 
—Nauranga, February 53,1954 
@ “ ...1 feel very happy to hear music. [t reminds me of the fir 
Song that was sung ages ago and that Song produced this phenome: 
called the Universe. God will make me soon break my silence and thy 
first original Song will be sung again, and the world will realize that G» 
alone is real and that everyone of us is eternally one with God.” 
—Masulipatam, February 22, 1954 


@ “When I say that my Manifestation is connected with the breaki» 
of my silence, people should not expect an outpouring of verbosity. 
will utter the Word of words that will irresistibly impart to those w 
are ready the ‘I-am-God’ state (Anal Hag or Aham Brahma Asmi state ) 


“My mission is to utter this Word of Truth which will pierce 
mind of the world and go to its very heart. It will convey the simple Tru 
in its utter and indefinable simplicity, It will mark the moment of ful? 
ment of the Divine Life. It will throw open new gates to Eternity. It vw 
bring new hope to despairing humanity. 


“The Word that J will speak will go to the world as from God, not | 
a philosopher; it will go straight to its heart. With the dawn of the realix 
tion of the Unity of all life, hatred and dissension will come to an ev 
There will be unfaltering love and unfailing understanding, and men sk| 
be united in an inviolable brotherhood based on the realized Oneness: ‘ 
God.” 


_ “Be ye guided by Love and Truth. This is the simple way that lei 
to God. Not by the endless maneuvering of alluring illusions, but by loya? 
to the Unchangeable Truth can ye hope to be established in Abiding Peis. 

\ 


“When I speak, it will be only one Divine Word; but it will be § 
Word of words or the Manifestation of Truth. This word will have tev 
hearkened by the heart, and not merely by the mind. It will go home) 
you and bring you the Awakening.” 


“My Love and Blessings.” 
—Andbra, March, 1954 
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) “But today I do say this: that the moment I break my silence and 
-ter that Original Word, the first and last miracle of ‘Baba’ in this life 
ill be performed. It will be the miracle as I never have performed. When 
perform that miracle, I won't raise the dead; but I will make those who 
ve for the world dead to the world, and live in God. I won't give sight 
» the blind, but will make people blind to illusion and make them see 
‘od as Reality.” 


| 


“T will now do the work of my personal programme and break my 
dence shortly .. . J am fed up with this board and my silence, and 1 
vust break my silence soon. You all who have come into contact with 
ic will have some glimpse of me. Some will have a little, some a little 
nore and some still more. When the ‘power-house’ is switched on, wher- 
ver there are electric bulbs and if they have connection with the ‘power- 
ouse,’ there will be light. If some of the bulbs are of small candle-power, 
jhe light will be dim; if some of the bulbs are of high candle-power, the 
ight will be bright. If the bulb is fused there will be no light at all. I 
verform no miracles, but when I break my silence, the first and the last 


niracle will be performed.” 


— “As I said last night, now I will have to work out alone my own 
fenmes of silence and breaking the silence... All will know (about 
‘t) ... Just as the ‘power-house’ is to be switched on and all connected 
vith it will be enlightened, so it will be not only here, but throughout 
the world. But bulbs not working or fused will not be giving the light. 
Chat i is why I have been telling you all to love me more and more. All this 
balk of books and literature is good for preparing the ground; but the 
ame for the ‘power-house’ to be switched on is so near that the only 
ching that will count now is love . . . 
| —Rajahmundry, March 1 and 2, 1954 
“Remember, that although I do not perform miracles, I will give any- 
ching to whosoever asks for it from the bottom of his heart. If I am Baba, 
| can do anything. You ask wholeheartedly and you will get from me. 
But this I tell you, too—that the one who asks for my love will be the 
chosen one. The time is very near when I will break my silence, and then, 
within a short period, all will happen, my humiliation, my glorification, 
my manifestation and my dropping this body. All this will happen soon 
and in a short period. So, from this moment, love me more and more.” 
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—Ahmednagar, September 6, 1954 


@ “If you were to ask me why I do not speak, 1 would say I am no 
silent, and that I speak more eloquently through gestures and the alpha 
bet board. 


“If you were to ask me why I do not talk, I would say, mostly fo 
three reasons. Firstly, I feel that through you all I am talking eternally 
Secondly, to relieve the boredom of talking incessantly through your forms 
I keep silence in my personal physical form. And thirdly, because all tall 
in itself is idle talk. Lectures, messages, statements, discourses of any kine 
spiritual or otherwise, imparted through utterances or writings are just idl 
talk when not acted upon or lived up to. 


“If you were to ask me when | will break my silence I would say 
when I feel like uttering the only real Word that was spoken in the be 
ginningless beginning, as that Word alone is worth uttering. he tim: 
for the breaking of my outward silence to utter that Word is very near. 


—Meherabad, September 29, 1954 


@ “My Word of words will touch the hearts of all mankind and spor 
taneously this divine touch will instil in man the feeling of oneness © 
all fellow beings. This feeling will supersede the tendency of separat) 
ness and rule over the hearts of all, driving away hatred, jealousy ari 
greed that breed suffering, and happiness will reign.” 


—Meherabad, September 30, 1954 


@ “Unity in the midst of diversity can be made to be felt only by toucl 
ing the very core of the heart. That is the work for which I have come. 


“I have come to sow the seed of love in your hearts so that, in spi 
of all superficial diversity, which your life in illusion must experience aw 
endure, the feeling of oneness through love is brought about amongst © 
the nations, creeds, sects and castes of the world. 


“In order to bring this about, I am preparing to break my silence” 
When I break my silence, it will not be to fill your ears with spiritual le» 
tures. I shall speak only One Word, and this Word will penetrate t 
hearts of all men and make even the so-called sinner feel that he is mea’ 
to be a saint, while the saint will know that God is in the sinner as muy 
as He is in himself.” 


ay 
« 


—Sahavas, November, 1955 


“Ages and ages ago, I did perform one great miracle and the whole 
this illusion of creation came from me. I will perform another such miracle 
the time when I break my silence. That will be my first and last miracle 
my present incarnation. Expect no other miracle from me.” 


—Sahavas, November, 19595 


“The time is rapidly approaching when a tidal wave will rise in the 
ean of grace. Then the usual process by which the water in the rivers 
yws into the oceans will be reversed and the ocean water will rush through 
ie river beds. Be prepared to receive this overflow of grace.” 


—Sahavas, November, 1955 


| “The silence which I have been observing for the past thirty-one years 
a call from the silence of unfathomable Divinity. Invite that Divinity 
to your hearts so that you may become permanently established in the 
umortality of universal life... (My) silence . . . is not intended to 
il my Truth but to manifest it.” 

—“Life At Its Best,” 1956 


ook Review: BEAMS FROM MEHER BABA ON THE 

SPIRITUAL PANORAMA. Peter Pauper Press, 86 pp. with 

Baba photo and chart, $1.50. 

Many readers of Meher Baba must feel at times like Byron when he 
plained of Coleridge, “I wish he would explain his explanation.” In this 
»w work, Meher Baba has, by means of sign symbols, dictated answers to 
1estions asked him about “God Speaks.’’ These answers appear in “Beams” 

thirteen independent (though overlapping) short essays, with the more 

ficult ones toward the end. The format is attractive, and Dr, Deshmukh’s 
fiting is, on the whole, clear, and retains the typical vigor of Baba’s 
gurative language and frequent example. 


One need not have read “God Speaks” in order to understand this new 
ork, since the explanations are set in a full enough context for even a new 
ader to follow them. However, the old student of Baba’s works will ap- 
eciate it more fully, finding not only new insights into the Master’s teach~ 
gs, but some altogether new points on the spiritual life. 


For example, in the diverse chapter on “The Fabric of the Universe,” 
arification is given of the state of the subtle-conscious soul: “The subtle- 
mscious soul generally does not come back to the gross world. This does 
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not mean that the subtle-conscious soul does not take a gross form ¢ 
dwell in the gross world with his gross body, (but) that the consciousne 
of the soul is no longer entangled with the gross form or gross world an 
that it is chiefly engrossed in the subtle world.” Baba makes an arrestin 
contrast: “The subtle-conscious aspirant, though linked up with the gro 
world, gets wafted to the subtle planes... (but) ghosts, though severe 
from the gross body, gravitate to the gross world . . . Thus, in a sense, tl 
subtle-conscious soul is an inverted ghost.” | 


In speaking of the kundalini, “The name for the power latent in th 
individual soul,” Baba says: “The awakened kundalini cannot by itself tal 
anyone to the seventh plane. The awakened kundalini is helpful only up 1 
certain degree . . . It cannot dispense with the need for the grace of a Pei 
fect Master.” 


Calling the creation-point of the infinite God the OM, Baba makes th 
interesting semantic equation of OM, Amen and Amin: “The sacred wore 
Amin and Amen are frequent at the end of Muslim and Christi n prayer: 
They both mean ‘So be it.’ Coming from a man, ‘So be it” is a blessing o 
a wish; but coming from God, it is creation. Creation is God’s Amen © 
Amin, i.e., an immediate and instantaneous fulfillment of His will int 
actuality. The Arabic word Amin comes from the root Omn, which mean 
safety or peace.” 


Perhaps the most fascinating chapter for the student of Baba is th 
one in which Baba explains the relationship of the Avatar and the Firs 
Master. In this chapter also, Baba gives the reason subsequent Masters nee! 
a Master’s help for God-Realization and discusses the veil placed upon th 
Avatar by the five Perfect Masters of the cycle who bring Him down, a 
well as another veil which the Avatar places upon Himself. 


In a long chapter on the orders in the spiritual universe, Baba ex 
plains that there are grades of laws which supervene upon one another # 
that a miracle is not ‘an exception to the existing laws of the universe’ an) 
not a “violation” ‘of them, but “the supersession of ordinary and know 
laws of nature by the supernatural and unknown laws of the inner spheres. 
But the only true miracle is that of divine grace, “which transcends all tlh 
graded orders,” and through which sins are forgiven.—VirGinia Rupw 


“Beams,” published on December Sth by Baba’s request. comes just i 
time for the ideal Christmas gift for a Baba-lover or for a newcomer to hy 
teachings. Copies may be ordered threuzh John Bass or the Sufi Centers. 
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